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THE PROBLEM OF VALUES’ NATURE IN THE EXISTENTIAL-ANTHROPOLOGICAL CONTEXT

Actuality of the research theme and its current statement.
The wide-spreading of value relations and forms over all ele-
ments and aspects of human life is particularly noticeable in
the conditions, which are often understood as the settling of
the information society. Powerful information pressure plung-
es all of us not only in the totally symbolic reality, but in totally
valued world, when domination the values is manifested in the
fact that all symbolic realities derive their justification only
on the basis of value concepts and attitudes. In the life of mod-
ern society it takes place a very visible and obtrusive value to-
tality of the whole [1, p. 205]. Even significant changes in the
paradigms of modern science are also often understood as the
inclusion of certain value norms and elements into the sphere
of scientific knowledge [6, p. 212-217; 7, p. 82-88, 342-34T7].
Therefore the problem of the nature of values naturally must
affect the scientific community. Several times discussions
about values, their nature, status, relations to things, man,
personality, knowledge, science, government, etc. covered
the entire world philosophy and some of its regional trends.
Contemporary studies of the history of axiology show that in
our time we have to deal with some of its conceptual modifi-
cations that go out of well-established previous understanding
of the values. So, V.K. Shohin, highlighting several historical
stages in the development of axiological thought, removes the
so-called «classical axiology» period from 80 — 90-ies of XIX
century until the middle of 80-ies of XX century [12, p. 17],
but the interest towards the nature of values didn’t disappear
after this period. A new breath and new actuality this problem
attached thanks to a number of factors in our time. On the one
hand, philosophersaredisturbed by the postmodern thesisabout
the complete pre-programmed statement of human caused by
social technologies and manipulations [3, p. 17-18; 13, p. 11];
salvation from such a threat, according to some thinkers,
can be devotion of people to certain values. On another hand,
the predominant in the modern society pluralism of opinions
and positions is mainly based on the individual character
of values that are perceived as something quite immovable
and sovereign, that can’t be universalized [1, p. 204-205].
Finally, the domination of signs and symbolic forms in modern
communication processes and sizeable intervention of virtual
reality in the processes of life, makes it possible to consider
values as something that is the authentically human’s feature
and is not subjected (yet) to the erosion and degradation. This
understanding of values is stipulated to the fact that the hu-
man relation to reality can’t be reduced to «extraction of in-
formation from it», it is very much colored by emotional and
sensual tone, in subjective personal experience, in the manifes-
tations and consequences (that can’t be explained till the end)
of human presence in the world, including — in the manifesta-
tion in man’s inner world of man’s special ontological status.

But the question of the relation of values to the ontological
status of man, the question that is purely philosophical, thanks
to the peculiarities of the modern context of values’ manifes-
tation, on the one hand, is shade by social, cultural, informa-
tional aspects of the topic, and, on the other hand, is outside of
detailed discussions in the research literature. Therefore, the
main focus of this article — to try to fix and express something
basic in nature and appearance of values that gives them a kind
of ontological status, to clarify the relationship of values to a
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man, the human person and, finally, to the human way of be-
ing. It is clear that the problem of this kind can’t be decided in
the article, but the article can be a convenient form for pre-reg-
istration and short explanation of the most important in the
outcome reached by the authors. Because of the accounting
format of a scientific article the detailed analysis of the many
and very significant positions on the nature of the values will
not be given. The authors consider that the bibliography and
very detailed analytics on this topic is presented in a beauti-
ful edition, that can’t be ignored by any person investigating
the values — the study by V.K.Shohin (see [13].). So, we shall
limit ourselves with appeal only to a few leading, in our view,
authors and positions, ideas and heuristic views of which, we
believe, can significantly help us to clarify the situation with
the values in the context of the ontological status of the man.
Many of the “classics of the genre», that are well-known
philosophers and culture experts who have studied the phe-
nomenon of values, identify and describe some of their essen-
tial characteristics and manifestations. It is known, that the
first philosophers who paid a great attention to the values were
the representatives of Neo-Kantianism, who examined values
through correlation with the knowledge and the human re-
lation to reality [9, p. 258—-259]. It should be noted that it’s
impossible to speak about the nature of values without their
wide-spread classification because the grounds for classifica-
tion distinctions are the ideas about what is essential or at-
tributive for the values themselves. V.K. Shohin in his study
fixes interesting moments of interweave of philosophical and
ethical comprehension of values with economic and law ones.
In particular, the distinction between «internal» and «exter-
nal» values were held first in economic studies (V. Petti, XVII
in[12, p. 148-149].) but later was actively used in philosophi-
cal discourse. To the most widespread classifications of values
V.K. Shohin considers division of them into: (a) internal and
external; (b) subjective and objective; (c) subsidiary and final;
(c) relative and absolute [12, p. 66]. This list is far from a com-
plete one, in particular, it does not include the value of the a
priori and a posteriori, the sacred and the secular, the highest
spiritual values and the values of life’s pleasures, and others.
Finally, sometimes valuable species are removed from the ba-
sic human feelings, and sometimes from the main spheres of
human life (social, economic, etc.). It is important to note that
in various and numerous classifications can be seen problem-
atic character of ontological status of values: are the values
inherent in things and phenomena of reality by themselves or
they are given to the things by people? The extreme positions
on this issue expressed M. Sheler [11], on the one hand, and
V. Sheldon, T. Lipps, John Dewey, on the other. This antinomi-
an interpretation of values is quite important, because strictly
leads us to the question, what (or who) is the source of values?
Another antinomy continues the first one: values are formed
in the processes of socialization (enculturation) and are the ac-
quisition of it, or they exist in these processes as special kind
of regulators and precede it (have the values a priori or a pos-
teriori character)? It would seem that the latter alternative is
impossible, because a man can’t acquire human characteristics
out of society [3, p. 12-14, 87-100], and therefore can’t have
value orientations in advance. However, a priori is not the
same with inborn, it is possible (and advisable) to understand it
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as certain spiritual quality of human organization that is able
to be awaken and activated in the processes of socialization and
enculturation as some regulatory principle. But in this case
the a priori items from their earliest manifestations appear as
something that actively acts in man and produces a selection
and choice. N. Gartman proposed nearly the same understand-
ing of the values in his fundamental work «Ethics». It is rather
surprising that a number of quite reputable authors, referring
to the N. Gartman’s ideas, described his concept in general and
briefly. For example, M.O. Lossky (in 2015 it was celebrated
145 years of his birth and the 50-th anniversary of his death),
to whom S. Levitsky gave the first place among Russian phi-
losophers of the twentieth century [4, p. 405] and whose mer-
it is considered the development of the philosophy of values
[4, p. 391], dedicated to N. Gartman’s values theory the
only one paragraph. Quite briefly and broadly defines the
N. Gartman’s teaching V.K. Shohin. The detailed analysis of
this theory certainly provides for its comparison with the con-
cepts of F. Nietzsche, E. Husserl, M. Sheler, N. Gaydegger,
but we shall refrain from such an excursion as a recess in the
N. Gartman’s ideas requires another variant of publications,
so, considering these ideas, we only occasionally shall turn to
other authors.

As the starting point for thinking about the nature of val-
ues N. Gartman used Kant’s philosophy, which for the first
time clearly (although generally not for the first time, we can
recall the maxim of L.A. Seneka on the fact that «in the body
we are slaves of nature, but the spirit is the master of his own»
[10, p. 63-64]) considered the distinction between two worlds:
the world of things (what is) and the world of freedom (what
must be). Hence from this statement comes the important for
N.Gartman distinguishing between ontology and ethics: in the
world of ontology dominate the laws, which act with coercion
and in imperative way, but in the world of ethics — freedom and
choice[3, p. 132]. From this philosophically-metaphysical prem-
ise N. Gartman builds a very important and logically justified
idea: the man to the extent that he is not merely the object of na-
ture, exists and acts as a free subject. Thanks to his ontological
status he is doomed to be a being that independently and freely
determines his own activity[2, p. 131, 228]. Accordingly, he has
properties of his own to do this kind of determination and choice.
N. Gartman quite categorically and strongly holds the idea that
these properties themselves, without which we can’t speak about
the status of man and man’s status of being, are the values or
value orientation of man [2, p. 130-132, 216]. Accordingly, by
its very nature values find themselves as a priori phenomenon:
they are organically inscribed in human nature and precede any
choice or any substantial (material) contents of this kind of choice
[2, p. 179]. In the most general terms a priori character of val-
ues appear as the original person’s ability to distinguish between
good and evil, to choose between acceptable and unacceptable, to
realize the psychological tendency to seek pleasure and avoid from
pain (displeasure). In a number of argumentations N. Gartman
conclusively demonstrates the shortcomings and failures of exist-
ing and wide-spread concepts of the nature of values, and founds
up that in certain situations the election of some things or circum-
stances as acceptable and valuable, person in advance, even before
the interactions with such things and circumstances should be
given, so to speak, the tools that are necessary to distinguish and
select. At least, the properties of things can only be assessed from
the point of acceptable or unacceptable when a person is able to re-
act to them in this way. This implies such important conclusions
from the concept of values’ nature, such as treatment of ethics as
primarily or predominantly the sphere of functioning of values
[2, p. 132], as a maximal identification of the person with the abil-
ity to value relations with the world, as the definition of the mate-
rial content of values, their specific types and manifestations, as
the derivatives of the initial a priori ability, and therefore histor-
ically volatile and relative [2, p. 196].

We consider it necessary to make some additions to the
concept of values created by N. Gartman. N. Gartman writes
that values in themselves can be understood as a priori phe-
nomenon, that the value orientation and selectivity are organic

qualities of man, and therefore in themselves values are free
from any content and specificity [2, p. 182]. In our view, it
contains a certain mistake: in this interpretation of the values
they can be only bare, empty form — or rather, only an act, di-
rected in a certain way, or maybe even a stimulus for the imple-
mentation of the certain act. Why this kind of form or act we
call the value, is not quite clear. This act could be interpreted
as a spontaneous manifestation of the will, and in the context
of the ideas of existentialism — as the certification of the fact
of human desertion in the world, non-specialized character of
man, etc. Basically, that’s right: all these characteristics of the
man are connected with the fact that he goes beyond the world
of things and enter into the world ought to be (of the due), in a
world where there is a choice and an act of freedom is possible.
What should be the act of that being realized person, it creates
value? — According N. Gartman, it is a choice between good and
evil. However, the actually existing classification of values in-
dicates their output beyond this dichotomy.

N. Gartman held distinction between the value and signif-
icance, but he hadn’t yet adequately developed the breeding
between values and norms. Despite the fact that the value even
nowadays very often is understood as the identification of the
importance of something for someone, N. Gartman proves the
illegality of proposed understanding of values; he wrote that
tragic and destructive events and processes have significance
for us, but they are not values. This variant of interpretation of
values is not very good also because the significance may relate
to applications and everyday life situations, for example, can
make a difference, where to put the furniture in the room, but
thisisnot a value. When we can determine the optimal condition
of some thing or process, we understand this as the norm, which
in itself is not a value. For example, there are norms of air pol-
lution, but the actual percentage of such pollution is not value.
The rules, which exist for the parameters of the specific mecha-
nisms does not concern values. Therefore, for example, courtesy
of the manager we can’t directly name the value, because this
kind of activity is defined as the norm. So, in our opinion, there
is areal need to narrow down the accuracy and correctness of the
use of the concept of values, separating it from the related phe-
nomena, such as attraction, pleasure, importance, norm.

In general, working with the concept of values, we, in our
opinion, should take into account Aristotle’s experience in the
development of the concept of the being: the notion of being
can’tbeidentified with any one or a real phenomenon that exists,
but without it is impossible to determine the status of the latter.
Hence, as it is shown by special studies [5, p. 30-39, 65-79],
Aristotle distinguished next concepts of being as such: a univer-
sal intellectual form, fixing the status of the real things, and a
concrete being , which is provided as a condition of cognition,
the use of genera, species and individual characteristics. The
last you can point out, the first — no. Something similar, but
with more ontological and epistemological specifics, offers us
N. Gartman when he explains the initual essence of the values
as a vague and a priori, as defined, meaningful values appear
already filled with something concrete and empirical.

N. Gartman pinpoints the sphere, which contains the val-
ues: it is the sphere of the due, the sphere of selection, the
scopes that still aren’t complete, aren’t being settled, or, as he
called it, the sphere, located «beyond being and non-being».
However, specifying the scope and noting a priori character of
values N. Gartman further claims that here acts a kind of «val-
ue’s structure»; values as result appear to certain extend out of
the human. N. Gartman correctly argues that the values can be
realized or to be not realized, also be realized in part or wrong,
but it does not negate the values and does not affect them. And
this again shows that he understands the value, as something
ontological, anonymous and autonomous in relation to man. In
turn, a person has the value feeling that is primary in relation
to axiological acts and reasoning. This feeling, according to
N. Gartman, guides a man in his situational relations to differ-
ent phenomena, things and events [2, p. 131].

In our opinion, the values can’t be torn away from the man
even in the process of their intellectual constructing; at this
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point we are inclined to agree with G. Yoas who grounds that
«values arise in the process of formation of the self and the
experience connected with getting out of different boards»
[3, p. 9]. G. Yoas raises the question of an effort to get clos-
er «to the core of human experience where values do appear»
[3, p. 21]. His interesting research of values, in our opinion, is
somewhat burdened by rationalism of positivist kind that ul-
timately leads to the recognition of the social processes as the
main factor of the values formation, although the researcher
did not avoid from the appeals to personal experience. Concept
of N. Gartman, we emphasize once again, we believe is the most
right, heuristically promising and truth-worthy. But when we
talk that it is impossible to disinter values from the person, we
mean that without the presence of a person in the world the
phenomenon of values does not have any sense. On the other
hand, it does not mean that the values are created by person ar-
bitrarily, and they are a kind of purely subjective phenomenon
(such impression sometimes appears when we read G. Yoas’s
studies about the self-experience). The real human situation is
that man in his status of being has a number of real properties,
abilities and capabilities. Some important aspects of his enter-
ing into a relationship with the world, spheres of the world and
phenomena objectively, regardless of human desires, generate
points of convergence and divergence between the properties
of the person and the statement and properties of the world.
From this situation comes, for example, the fact that the de-
sire to harmonize his subjective wishes and aspirations with
the properties of the world a man creates, enhances, enriches
his real human status, and if he will resist to this kind of con-
cordance he has a chance to stay «half-man», to lose his status,
distort it. And this, we repeat, is the real, objective situation.
If we take into account the variability of the human individual
properties as well as the variability of the circumstances of the
world in relation to man, we can understand how the values can
be at the same time and without violating the requirements of
logic the phenomenon that is «subjective — objective». Hence it
can be done an important conclusion: we can regard to the val-
ues in the proper sense only items that affects the life choices
of man and affects the human in his status of being (including
the variations, mentioned above), in a certain way they fits
into his life destiny and fate a significant effect on the last. In
our view, only such an understanding of the values, carefully
conducted by comparing it with the numerous concepts of val-
ues, and checked up with the help of them, gives us a chance
to understand much in this phenomenon. It must be quite
clear to us that there is no person without value relations, it
should also be clear that to create artificially or, even more, to
impose a system of values is impossible. It is also quite clear,
that values can be perceived, but they can be perceived partial-
ly or inadequately, that values — is really the sphere of due,
choice and freedom, as the mosaic of mutual similarities — dif-
ferences, agreements and confrontations between man and the
world, and it is changing, mobile, however, such that it can’t
be finally exposed to rationalization. Hence it comes from here
the role of feelings and emotions in the value orientations and
inclinations of man. Finally, the values determined and desig-
nated the special «topos» of man, his place in the world, his
ontological status.

If valuesarerootedinthehumanbeing «topos», then we have
as necessary and justified the problem — how we can mark this
in classification of them. V.K. Shohin in the mentioned mono-
graphnoted attemptsbysome thinkerstoidentifyvaluesrelated
to human dignity [12, p. 183]; T. Lipps proposed to distinguish
the values of pleasure and values of the individual [12, p. 57],
and the Englishman Dzh. Leydr wrote that the notion of value
is at the same level with the notion of dignity, linking the last
with theimmanent properties of the man’scharacter[12, p. 48].
According to our view, that is developed in a number of pub-
lications (see [8]), the connection of the values with the exis-
tential «topos» of man requires to distinguish human dignity
values (dignitativ values), and the social values, as well as
values connected with the things and phenomena of the world
(in environment of which takes place human livelihoods) —

valyutativ values. If valyutativ values are formed in society,
in the social and cultural environment, then dignitativ values
are the attributive characteristics of the man, beyond which
we can’t imagine the human personality, the qualities that are
brought to the world especially by the man. It is a question of
honor, freedom, pride, kindness, self-respect, justice and so
on. This distinction seems to us extremely important because
it clearly indicates that a man can’t be reduced to the systems
of social relations, pointing us the need to see in person his cos-
mic universal roots, his organic unity with the general struc-
tures of being. We believe that on the basis of careful study of
the question about the values’ nature, we can do next step in
the definition of the status of different sciences: if Neo-Kan-
tianism of the Baden school demonstrated the justification of
distinguishing between the sciences about nature and sciences
about culture (about socio-cultural processes), now we have
reason to hold distinction between sciences about the socio-cul-
tural processes and sciences about the man (socio-cultural and
anthropo-humanitarian sciences).

Conclusion. In the situation of actuality of the problem
about the values’ nature, in our opinion, it is necessary to
take into account their relationship with the original ontolog-
ical characteristics of the man, and the phenomenon of values
ought to be understood neither as only objective, nor as only
subjective. Values in their essence are linked with the ontolog-
ical status of man and express this status either adequately or
distorted. Therefore, further study of values should conscious-
ly avoid unilateral and simplifications as human ontology is or-
ganically connected with the ontology of the world.
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Summary

Petrushenko V. L., Petrushenko O. P. The problem of the
values’ nature in existential-anthropological context. — Article.

In given article the problem of the values’ nature is inves-
tigated in the context of ontological status of man and his exis-
tential and anthropological characteristics. The authors proceed
from the fact of aggravation of this problem in the time of de-
velopment of information society, the dominance of sign-sym-
bolic forms in all spheres of human activity and distribution of
positions of pluralism in cognition and inter-individual commu-
nication. The authors argument their idea that only values con-
sidered in the context of human status of being and in the organ-
ic connection with the human self can now keep a person at the
level of human dignity. The paper used the methods of discourse
analysis, comparative and hermeneutical analysis.

Key words: value, choice, freedom, human status of being.

Anotouis

Iempywenko B. JI., Ilempywenxo O. I1. IIpo6aema npupo-
JH IiHHOCTeli B eéK3NCTeHIiiTHO-aHTPOMOJIOTIYHOMY KOHTEKCTi. —
Crarra.

Y crarTi po3riIAaEThCA NUTAHHSA IIPO IPUPOAY LIHHOCTEH Y
KOHTEKCTi OHTOJIOTiUHOTO CTATYCY JIOAWHU Ta il aHTPOIOJIOTiY-
HUX Ta €K3UCTEHI[INHUX XapaKTepUCTUK. ABTOPH BiAIITOBXY-
10ThCA BiJ (paKTy 3arocTpeHHA JAHOTO NUTAHHSA 32 YMOB CTAHOB-
JIeHHS iH(GOPMAIlifHOTO CYCIiIbCTBA, IaHYBAHHS y BCiX cdepax
JIIOJICBKOI JKUTTENIANBHOCTI BHAKOBO-CUMBOJIIYHIX (OPM Ta II0-
IIVPEeHHA MO3UIiN III0palisMy B IiBHAHHI Ta JIOACHKIA KOMY-
Hikarii. ABTOpM apryMeHTYIOTh CBOE IIEePEKOHAHHS B TOMY, IO

JIMIIE IIiHHOCTI, TOlaHi B KOHTEKCTI JIIOACHKOTO CTATyCy OyTTS Ta
B OpraHiuHOMY 3B’fA3KY 3 JIIOJCHKOI0 CAMiCTIO, 3aTHI yTpUMAaTH
CHOTO/IHI JIIOAWHY Ha PiBHI JIOACHKOI TigHOCTI. ¥ cTAaTTi BUKODH-
CTaHi MeTOJU IUCKYPC-aHaTIi3y, KOMIAPATUBICTUKY Ta repMeHe-
BTHUYHOTO aHAJII3Y.

Kawuosi crosa: ninHicTh, BUOip, cBOOOAA, JIOACHKUI CTATYC
OyTTA.

AnHOTanMA

Hempywenko B. JI., [Tempywenko O. II. IIpo6aema npu-
POJBI IEHHOCTEH B 3K3NCTEHI[MATbHO-aHTPOIOJIOTHYECKOM KOH-
rexcre. — CraThd.

B crarbe paccmaTpumBaeTcs mpobieMa MPUPOABI [EHHOCTEM
B KOHTEKCTe OHTOJIOTMYECKOTO CTaTyca YeJOBeKa M €ro aHTpPO-
IIOJIOTUYECKUX U 9K3UCTEHIIMAJIbHBIX XapaKTEPUCTHUK. ABTOpBI
uCXomAT u3 (hakTa 000CTPEHUA NAHHOU HPOOJIEMEBL B YCIOBHAX
CTAHOBJIEHUS NH(POPMAIMOHHOTO 00II[eCTBa, JOMUHUPOBAHUS BO
Bcex cdepax UesOBEUECKOH JKUBHEIeATeNbHOCTA 3HAKOBO-CHM-
BOJIMYECKUX ()OPM U PACHPOCTPAHEHUSA IO3ULMUU ILIIOPATU3IMA
B IIO3BHAHUU 1 Me)}CPIH/:[PIBH/:[yaJIBHOﬁ KOMMYHHUKAI[UX. ABTOpBI
apryMeHTHUPYIOT CBOe yOesKJeHue TeM, UTO TOJBKO IeHHOCTH,
paccMaTpuBaeMble B KOHTEKCTE UeJI0BEUeCKOro CTaryca OBITHS
¥ B OPTAaHUYECKOH CBA3Y C YEJIOBEUECKOU CaMOCTBIO, CIIOCOOHBI
CerojiHs y/epoKaTh 4eJI0BeKa Ha YPOBHE YeJ0BEUECKOTro JOCTOMH-
cTBa. B cTaThe UCIIOIb30BaHBI METOABI JUCKYPC-aHATNA3A, KOMIIA-
PATUBUCTUKU U I'ePMEHEBTUYECKOI'0 aHaJIn3a.

Katouesvle ca08a: EHHOCTH, BBIOOD, CBO0OAA, UETOBEUECKIH
cTaryc ObITHA.



