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Introduction. In our time, the problem of the
local is particularly relevant. Unfortunately, the
world is becoming shaky again, and the processes
taking place in it are becoming more and more
unpredictable. At such times - different crises,
wars and transformations, people are especially
inclined to think about the microcosm in which they
live and which they share with their loved ones.
Any local space, despite its apparent smallness and
inconspicuousness, is a powerful alternative to the
global world order with its consistency, hierarchy
and rationalism, and often with the presence of the
potential for aggressiveness towards an individual.
A classic of European philosophy, Jlirgen Habermas,
in a recent interview, once again stated the
deepening process of disintegration of the public
sphere: “Based on the French model — from Zola to
Sartre and Bourdieu, the public sphere is crucial
to the intellectual, though its fragile structure is
undergoing an accelerated process of decay”!.

But what isit “local”, “locality”? Does philosophy
in general and philosophy of culture, in particular,
need these concepts? If the answer is yes, then why,
despite the fact that these concepts are quite often
found in various philosophical discourses, has its
meaning not yet been completely clarified?

In this article we will try to briefly trace the
evolution of the concepts “local” and “locality” in
classical and contemporary philosophy (using the
concepts of individual thinkers as an example), and
also to determine the meaning of this concept for

! Analyzing negative trends in the media space, Habermas
shows how these phenomena undermine people’s confidence
in the sphere of publicity: “the commercialization of public
attention had already triggered the disintegration of the public
sphere. An example is the US and its exclusive use of private
TV channels. Now, new means of communication have a much
more insidious model of commercialization in which the goal
is not explicitly the consumer’s attention, but the economic
exploitation of the user’s private profile. They rob customers’
personal data without their knowledge in order to manipulate
them more effectively, at times even with perverse political
ends, as in the recent Facebook scandal” [5].
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understanding the contemporary cultural context?.
In our opinion, the philosophical discourse, designed
to comprehend the essence of the local, is most
important precisely for the philosophy of culture,
since thebasis of culture, asis well known, are values,
norms and symbols; therefore, it is very important
for a modern person to compare those values, norms
and symbols that have universal significance with
the values, norms and symbols that form the life-
world of an individual.

The urgency of this problem is recognized by
many scientists. Here is what Peter Sloterdijk,
one of the leading contemporary philosophers,
says about this: “If we try to radically re-raise the
question of ‘where’, this means that the meaning
of absolute localization, and thus the basis of the
distinction between big and small, comes back to
modern thinking. <...> The question of our ‘where’
makes more sense than ever, for it is aimed at the
place created by people to have such ‘somewhere’ in
which they appear as who they are” [12, p. 24].

The main goal of our research is to define problem
of the local as an actual cultural and philosophical
problem. The tasks of our work include the following:
1) try to define “the local” as a phenomenon of
philosophy and culture and highlight the main
characteristics of this phenomenon; 2) to justify
the need to develop problem of the local within the
framework of the philosophy of culture; 3) to trace the
brightest moments of studying the local in philosophy:
from the emergence of interest in spatial issues and
the first attempts to analyze certain parts of space as
primary locales in ancient philosophy to the analysis of
localities in contemporary philosophy of culture.

Analysis of the recent achievements. Despite the
wide range and multidimensionality of research on
this issue, there are three main areas of studying

2 The concept of “the local” has already been fixed in
a number of sciences. So, in sociology and geography, the
“phenomenon of the mythical space, its localities and the effect
on human consciousness” is explored [2, p. 178].
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the local as a cultural phenomenon: a) in the
framework of the concepts of everyday practices
and communications; b) in modern urbanism (for
example, in the study of urban space); c¢) within
the framework of globalization theories (when
analyzing the “global/local” dichotomy and within
the framework of the concept of glocalization).

Among the recent publications that examine the
spatial aspects of everyday life, it is first necessary
to pay attention to the studies of the famous Kharkov
professor I. Karpenko. In his works “it is thematized
on the system and conceptual level the complicated
web of the intersupplementary links between the
philosophical reception of the everydayness and the
constitution of the philosophical space of culture”
[7, p. 71]. The space of the everyday world of man
is also analyzed in the works of O. Boiko, A. Heller,
V.Kyzyma, V. Leleko, 0. Markovtzeva, N. Novikova,
K. Skliarenko, F. Tenbruck, E. Zolotukhina-Abolina,
and others. The authors of most philosophical and
cultural studies in this area seek to analyze the space
of everyday life, to identify certain levels in it, as
well as, in their opinion, the most significant loci or
spheres of everyday human experience. The study of
everyday practices in philosophy is closely related
to the analysis of a human’s life-world, which
“starting from childhood is formed primarily as a
communicative space” [3, p. 98].

Urban spaces as a set of localities are analyzed in
philosophy and the humanities from very different
perspectives: for example, as a territory of the clash
of interests of various social groups, their likes and
dislikes: “As contested spaces, cities display the
shifting outcomes of the struggles for participation, the
icons of love that the different social groups practically
demonstrate for them”[11, p. 23]. Or within the concept
of nomadism; so in the works of K. Cupers “nomadism
does not appear in void, not in empty spaces, but in
constantly modifying ones, that are permanently being
produced and reproduced” [4, p. 737].

The concept of the local in the context of global
space is also has been analyzed in the framework
of the concept of “imaginary landscapes” by Arjun
Appadurai(1996),aswellasintheworksof N. Brenner
(2004), E. Sheppard (2002), V. Roudometof
(2008), L. Pries (2005), Th. Courchene (2001),
R. Sandoval (2010), W. Sites (2000) and others.
When analyzing the most significant publications
on this issue, it is impossible not to mention the
works of A. Syrodeeva [16; 17], who explores the
problem of localities in a socio-cultural context, as
a “small world”, which is extremely important for
the formation of values and meanings of both an
individual and society [17, p. 3].

Despite the fact that the problem of the local
has firmly entered the list of topical philosophical
problems and is being developed in various aspects,
we still do not have a sufficiently clear definition of

the local, as well as its place in the system of cultural
values.

Presentation of the main research. Interest
in the question “where” was present in European
philosophy since ancient times. In the ancient Greek
philosophical tradition, in particular Plato and
Aristotle, the designation of the local is primarily an
attempt to streamline the phenomena of the world,
which is caused by the desire to overcome chaos, to
explain the world, to separate true knowledge from
false, being from non-existence. It can be argued
that the local discourse already in the works of Plato
has ontological significance.

So,inthedialogueof PlatoSophist[10]proclaimed
the postulate that the cosmos is an ordered whole;
therefore, for any person, it is important first of all
to take care of the ordering of your soul and your
microcosm. Only in this way can one come closer to
the ideal foundation of being (Soph. 228b-228d).
At the same time, Plato disagrees with philosophers
who consider being to be one and indivisible (Soph.
245a-245b). Being is mixed, consisting of a set of
both moving and static elements (Soph. 249a). Plato
applies the “method of mixing” in his ontology,
ethics and aesthetics. The idea of the good is also
based on this method. Moreover, the mixing of the
elements of the universe does not resemble chaos;
on the contrary, mixing for Plato is harmonious,
has measure and proportion (Phileb. 64d—64e) [9].
Mixing implies a separation. Having recognized this,
a philosopher can proceed to the mental isolation
of various elements of being, various loci with the
analysis of them.

Problems of the local were considered in classical
philosophy, being an integral part of the problems
of space and time. We would like to concentrate
on those aspects that are directly related to the
destruction of the usual structure of culture, which
has been formed since the Enlightenment, and which
consists of elite, mass and popular culture.

According to J. Baudrillard, the culture of the end
of the twentieth century has embarked on the path of
infinite and fruitless self-reproduction. This process is
caused by the crisis of values [1, p. 6]. In a situation
of crisis of universal values, the desire to search for
alternatives, values not of a universal, but of a local
character, awakens. One of the manifestations of
such a search can be considered the philosophical
postmodern with its pronounced refusal to fix the
“fundamental” methods and forms of discourse
building, the rejection of hierarchies of various
kinds (which was traced in modernism), from the
metadiscourse and metanarratives, the transition from
forms to “antiforms” as an attempt to demonstrate the
principle of separation/disclosure, from modernist
centering to scattering, from paradigm to syntagma,
from transcendence to immanence [6, p. 586—593].
In this connection, the current cultural situation is
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interpreted as “headstand” (Kopflber), somersaults
(Flip-flop) [18, p. 38], “polarity reversal” (Umpolung),
[18, p. 76], or as “the culture turned inside out”
(Umgekehrt) [18, p. 163].

According toJ.F. Lyotard, the determining factor
for the postmodern situation is incredulity toward
metanarratives [8, p. xxiv]. Metanarratives “is a
global or totalizing cultural narrative schema which
orders and explains knowledge and experience”
[15, p. 4]. The decline of metanarratives implies
the refusal to fix “obligatory”, “fundamental”
forms of discourse, mega-discursiveness in general,
paradigmatic topics that have dominated culture
for a long time (such as freedom and democracy,
the concept of tolerance, people as a cognitive
subject, people as a social subject, feminism, etc.).
Metanarrativas, which constitute the “dominant
code” of any cultural tradition, unexpectedly yield
in postculture a place to local narratives with
their accentrism, pluralism and pronounced anti-
paradigmity.

The term “indetermanence” proposed by
I. Hassan to define the essence of the postmodern
situation and used “to designate two central,
constitutive tendencies in postmodernism: one
of indeterminancy, the other of immanence”
[6, p. 589], in our opinion, most fully reveals
the postmodern abandonment of hierarchical
structuring of culture and the process of transition
from centering to scattering, to the peripheral
location of cultural objects and phenomena. The
principle of “indetermanence” can be considered,
in our opinion, a kind of “methodological basis”
of locality as a phenomenon of culture. I. Hassan
interprets indeterminancy as “a complex object
that can be described using such various concepts
as ambiguity, fragmentaryness, dissent, pluralism,
arbitrariness, rebellion, distortion, deformation”
[6, p. 590]. “Hermeneutics of uncertainty”, in our
opinion, defines any cultural locality (the space of a
book or film, the loci of everyday life or the cultural
space of a person/family/group/nation, or, for
example, the symbolic space of a city).

Indeed, cultural locality is difficult to fix, it
seems to “resist” to any research and researcher,
trying to “escape” from analysis. Very often, one
locality “hides” inside another, more extensive
(for example, there are many local islets within
the space of a megalopolis, and within each culture
there are various subcultures and internal cultural
movements, etc.). Each locality as a cultural
phenomenon, besides this, is emphasized pluralistic,
which follows from its symbolic nature, from the
versatility of its symbolic content.

There are other directions in the study of the
problem of locality and localization in contemporary
philosophy. One of the most interesting, as it
seems to us, is the microspherology of the German

thinker Peter Sloterdijk [12; 13; 14]. Building his
concept of geometric vitalism, he proceeds from
the thesis that “any solidarization is the formation
of a certain sphere, that is, the creation of a certain
internal space” [12, p. 10]. Early spatial experience
plays a crucial defining role in our lives. It is
human nature to transfer this experience “to new
places and primary movements, to remote arenas.
The boundaries of my transference ability are the
boundaries of my world” [12, p. 10]. Sloterdijk called
the microworlds in which a person lives, “spheres”
[12, p. 24]. A sphere is a locality in which bodily
sensations, sounds, smells and colors, as well as
close interpersonal communication between people
inhabiting this space, take on special significance.
The key role in the formation of a person is played by
the very first sphere, the mother’s womb.

Conclusions. The concept of “locality” is now
part of the thesaurus of many disciplines. At the
same time, in philosophy this concept is found
in various contexts, its meaning is currently not
defined more or less precisely. The problem of the
local, in our opinion, is an urgent philosophical
problem. Its relevance is primarily explained by the
fact that in the modern globalized world, a person
needs to “take root”, looks for ways to strengthen
his own life principles, and demonstrates the need
to preserve his values and interests, his life-world,
which is now more vulnerable than ever before. In
other words, as P. Sloterdijk notes, “the meaning
of absolute localization, and thus the basis of the
distinction between big and small, comes back to
modern thinking”.

The question of where, that is, the question of the
location of the object in space and time interested
philosophers from ancient times. Thus, in ancient
philosophy, the problem of the local has ontological
and epistemological significance, since the
formulation of this problem is designed to separate
being from non-being, true knowledge from false. In
an effort to comprehend the essence of the universe
and the basic principles of world order, ancient
philosophy takes as its basis the postulate that the
cosmos, in contrast to chaos as an unordered whole,
is a mixture, a collection of a great many diverse
elements, each of which has its own place in space.

In contemporary philosophy, the most promising
problem, in our opinion, is the study of the problem
of localities primarily in cultural and philosophical
terms. This problem is interdisciplinary in nature.
In the humanities, locality is currently analyzed
primarily in the framework of concepts of everyday
practice and communication, in urban space
research, and also in the framework of cultural
globalization theories (for example, in studying the
global localization phenomenon).

Analysis of the most important philosophical and
cultural studies on this issue, as well as analysis of
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recent publications, allows us to identify the main
characteristics of locality as a cultural phenomenon,
namely: a) attachment to a particular place (locus),
the presence of “address”; b) locality is at the
same time a fragment of the world and a holistic
microworld, living by its own laws; ¢) locality exists
in space and time, it is chronotopic; d) dynamic and
historic; each locality hasits own “biography”; f) any
locality is created by people, it is an anthropological
phenomenon, like culture as a whole; f) locality as a
cultural phenomenon is symbolic.

Thus,localityconsideredasacultural phenomenon
is a kind of holistic microcosm (microsphere)
formed by a person or a group of people as part of
his (their) life world and accumulating key values,
ideas, symbols, etc., which are especially significant
for these people in a certain area of human life and
culture.
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Summary

Borodenko O. V. The problem of the local in
philosophical tradition and in modern philosophy of
culture. — Article.

The present article is concerned with the problem of
the local in the history of philosophy and in contemporary
philosophy of culture. It emphasizes the relevance and
interdisciplinary essence of this problem. The evolution
of the concepts “local” and “locality” in classical and
contemporary philosophy (by the example of the concepts
of individual thinkers) is traced, and the meaning of these
concepts for understanding the contemporary cultural
context is determined. So, in particular, the development
of ideas about the localization of an object in space in
ancient philosophy (in Plato) is traced. The problem of the
local in non-classical and post-non-classical philosophy
is considered in connection with the problem of the
crisis of cultural values. An attempt is made to define
the concept of “locality” as a cultural phenomenon based
on the analysis of the works of P. Sloterdijk, I. Hassan,
J. Baudrillard and others, as well as the latest scientific
publications. Emphasis is placed on analyzing the
problem of the local as a philosophical concept, and at the
same time, the phenomenon of culture, in the framework
of postmodern ideas, the theory of cultural globalization,
in the microspherology of P. Sloterdijk. The principle of
“indetermanence” by I. Hassan, which most fully reveals
the postmodern rejection of hierarchical structuring of
culture and the process of transition from centering to
scattering, to peripheral dislocation of cultural objects
and phenomena, is considered as a kind of “methodological
basis” of the analysis of locality as a cultural phenomenon.

Locality is defined by the author of the article as “a
certain holistic microworld (microsphere) formed by
a person or a group of people as part of his (their) life-
world and accumulating key values, ideas, symbols, etc.,
that are particularly significant for these people”. The
main features of locality as a cultural phenomenon are
considered: a) attachment to a particular place (locus);
b) locality is at the same time a fragment of the world,
the cosmos and a holistic microworld that lives by its
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own laws; c¢) spatiality and temporality, chronotopicity;
d) dynamic and historic; e) anthropological, centered
around a person or a group of people; f) symbolism.

Key words: philosophy of culture, locality,
localization, the problem of the local in philosophy,
microsphere, indetermanence.

Anoranis

Bopodenko O. B. IIpobaema okaasHOro y (himocod-
CcBKill Tpamumii Ta B cydacHiii ¢imocodii kympTypu. —
Cratra.

¥ crarTi posrisgaeThes mpobiaemMa JOKAJIBLHOTO B icTopii
(imocodii i B cyuacHiit isocodii kyapTypu. [ligKpecionTs-
¢ aKTYaIbHICTh 1 MIKANCIUILIIHADHWI XapaKTep Iiel mpo-
6ematuky. IIpocTeKyeThCA €BOJIONiA KOHIIENTIB «JIOKAJb-
He» 1 «JIOKAJbHICTB» Y KJIaCHuHil i cyuacHit (isocodii (Ha
TIPUKJIAL KOHIIEHIi OKPEeMUX MUCIUTENIB), a TAKOMX BU-
3HAUAETHCS BHAUEHHS IMX IOHATDH [JIs OCMUCJICHHS Cydac-
HOTO KYJIBTYPHOrO KOHTeKCTy. Tak, 30KpeMa, IPOCTeKyeThb-
¢s PO3BUTOK YABJIEHD IIPO JIOKAIi3aIliio 06’eKTa B MPOCTOPi
B aHTHuHiH (inocodii (v ILmaTona). [TpobGrema JIOKAIBHOTO
B HeKJIacUuHil i moctHekIacuuHil (isocodii posrianaeTs-
cAd B KOHTEKCTiI KpU3W KyJbTYypHUX IliHHOCTe#. Ha ocHOBI
anajisy pobit IT. Cnoreppaiika, I. Xaccana, K. Boapisapa ta
iHIMKX, a TAaKOK OCTAHHIX HAYKOBUX MyOJiKAaIiil poOUThCS
crpo0a JaTy BUSHAUEHHS [MOHATTS «JIOKAJIbHICTbY K KYJIb-
TypHOTO (beHOMEHA. AKIIEHTY€EThCSA yBara Ha aHaJIisi mpooJie-

MU JIOKAJBHOTO K (Pi0oco)ChKOT0 KOHIIENTY, a TaKOXK K
(beHOMEHA KYJIBTYPH B PAMKaX IIOCTMOJEPHICTCHKUX KOH-
e, Teopil KyJbTYpHOI rirobasisarii, B Mikpocgeposrorii
I1. Cnoreppaiika. [Tpunnun “indetermanence” 1. Xaccana,
AKWUI HANOLIBII IIOBHO PO3KPUBAE IOCTMOAEPHICTCHKY Bifl-
MOBY Bifl iepapXi¥HOTrO CTPYKTYPYBaHHA KYJbTYPHU i IpoIiec
IIepexofy Bif eHTPYBAHHA N0 «PO3KUIAHHA», 10 Iepudepi-
THOI [UCIOKAIIi KYJIbTYPHUX 00’ €KTiB i ABUIIT, POST/IATAETH-
cA AK TaK 3BaHE METOJ0JIOTiYHe MiJIPYHTA JOKAJIBHOCTI AK
(peHOMEHA KYJIBTYDU.

JlokapHiCTh BUBHAUAETHCSI ABTOPOM CTATTi K «IIEB-
HUW mimicHu# MikpocBiT (Mikpocdepa), 10 yTBOpeHUit
JIIOUHOI0 a00 I'PYIIO0 JIIoAel AK YacTuHA 1oro (iX) :KuT-
TEBOTO CBITY i AKUI aKyMYJII0€ KJIIOU0Bi, 0COOJIMBO 3HAUY-
IIi JJId JI'oJel I[iHHOCTi, ifei, yABJIeHHSA, CHMBOJY TOIIO
y HeBHiN cdepi JI0ACHKOI KUTTERIANBHOCTI» . Posriana-
I0ThCA OCHOBHI XapaKTePUCTUKU JIOKANBHOCTI AK KYJIb-
TYPHOTO ABUINA, a CaMe HAJEKHICTh IO NEBHOTO MiCIA
(moxyca); (pparmMeHTapHUil XapakTep (JOKAIbHICTL — IIe
(bparmeHT cBiTY, KOCMOCY i ITiIiCHWI MiKPOCBIT, IO JKWBE
3a CBOIMH 3aKOHAMM); IIPOCTOPOBO-YACOBUI XapakTep,
XPOHOTOIIYHICTh; AMHAMIUHICTb TA iCTOPUYHICTD; aHTPO-
MIOJIOTiUHiCTD, TOOTO MIEHTPOBAHICTH HABKOJIO JIOAUHM 260
TPYIHN JIOfeii; CHMBOJIIUHAH XapaKTep.

Kamwouosi cnosa: dimocodis KyabTypH, JOKaJIbHICTB,
JIoKaJisamis, mpobseMa JIoKaJIbHOTO Y (bisocodii, Mikpo-
cepa, “indetermanence”.



