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Introduction. At the beginning of the formation
of the philosophical worldview, we had attempted
to comprehensively and holistically understand the
world (Cosmos and man) in the form of metaphysical
cosmology. This cosmological approach was based
on the formation of intuitive conclusions about the
nature of the universe, man, and God on empirical
knowledge and mythological ideas. Cosmology is an
important source of faith in religion and mythology,
which strives to explain the existence and nature of
Cosmos and man, their interdependence. Note that
the myth is a powerful form of organization of con-
sciousness. It has not diminished its role in world-
view, either in the modern world of information. It
is only manifested by new mythologists. Yet mythol-
ogizing is mostly true. Mythologizing is such a spe-
cial mode of existence, which does not separate real-
ity and consciousness one from another.

What is a myth? We can consider it as three
parts. The first part is a myth — the result of myth,
reality. The second one is the bearer of the myth — an
objective reality, and the third part is an ontologi-
cal reality, real life. And if the reality created by the
myth coincides with the ontological reality — then
the myth is alive. As soon as there is a contradic-
tion between them, the myth begins to be disproved.
What about the philosopy of ancient Greece? Con-
sidering the modern point of view, we can say that
ancient Greek philosophy used mythological foun-
dations for inferences, but at that time — this myth-
ological reality coincided with the ontological one.
These cosmological ideas about the world and man
laid the foundation for further philosophical world-
view. It was used a combination of the dialectical
method of philosophizing with myth to find answers
to the basic questions posed by cosmological science.
And this means: what is the origin of the universe,
what is its root cause, what is the need for its exist-
ence, cause or purpose, what are its components.
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Later, philosophical thought differentiates these
areas and distinguishes monism, pantheism, crea-
tionism, atomism, theology, and so on. However, at
the beginning of the formation of the philosophical
worldview, we had attempted to comprehensively
and holistically understand the world (Cosmos and
man) in the form of metaphysical cosmology.

The article aims to show the syncretism of two
antagonistic ways of thinking: mythological and
rational, at the stage of the origin of philosophy
in ancient Greece. The importance of the research
problem lies in the fact that despite the existence of
thorough domestic and foreign philosophical stud-
ies of ancient Greece philosophy, the question of the
boundaries between mythology and religion remains
insufficiently theoretically defined in the context of
social philosophy. Therefore, we consider it appro-
priate to apply modern knowledge about the myth
and show the evolutionary moment of the transi-
tion from mythological to philosophical worldview,
which is determined by syncretism, on the example
of specific philosophical views.

Analysis of the recent achievement. Modern
domestic studies of the myth are represented by such
works as «Sketches of wisdom. From myth to truth»
by L. Guberskyi and other[2], «Myths and mystifica-
tions» and «Myths and myth-makers» by B. Sushin-
skyi [6, 7]. In these works, the process of myth evo-
lution is investigated, the archaic and modern myth
is considered, the process of modern myth-making is
given a significant role.

Some research is focused on the evolution of the
concept of «myth» and its interpretation. A. Hre-
beniuk researches a problem of the concept’s versa-
tility of «modern myth» [1]. In the context of this
topic, the Ukrainian works by M. Zhulynskyi [3],
M. Maistrenko [5] are of considerable interest. They
explain the features of national myth-making in
social life and literature.
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The works by R. Hahn [24], A. Gregory [22; 23]
show particular scientific interest. They explored
the connections between magic, philosophy and
the investigation of nature in presocratic Greece.
R. Hahn devotes his research «The Metaphysics
of the Pythagorean. Theorem Thales, Pythagoras,
Engineering, Diagrams, and the Construction of the
Cosmos out of Right Triangles» to comparing the
views of Thales and Pythagoras, moreover, he seeks
parallels and causes of differences in their applied
geometry. For example: «Had Pythagoras and his
school taken up Thales’s project as conjectured
here, connecting Pythagoras also with his other
theorem — the application of areas — fits seamlessly
within the project of building the cosmos out of tri-
angles. Keeping in mind that every polygon reduces
to triangles — the area of every polygon is the sum
of the triangles into which it divides — and every
triangle reduces to two right triangles, the build-
ing of the cosmos is ultimately made out of right
triangles» [24, p. 231]. His studies are filled with
drawings, diagrams, and archaeological artifacts.
This study requires a man to look anew at the origins
of Greek philosophy in its historical, cultural, and
most importantly technological context, but it does
not cover the worldview issue such as human percep-
tion of the world and its place in it. A. Gregory in his
work «The Presocratics and the Supernatural» tries
to find answers to questions such as: Did the pre-So-
cratics use animism, astrology, numerology, and
mysticism in their explanations of the world? One of
the key sayings of the author is: «One theme of this
book will be pre-Socratic intellectuals were capable
of re-thinking theological and religious ideas to fit
their new systems of thought. So we have the new
pantheism to go with the new natural explanations.»
[28, p. 15]. The author pays more attention to the
religious rather than the mythological views of the
pre-Socratics and explores the combination of reli-
gion and natural philosophy.

Presentation of the main research. Myth as a
Generalized Reflection of Reality and a Form of
Explanation of the Relationship Between Man and
Cosmos. Philosophy considers myth as an integral
part of the culture and an extremely important
phenomenon of cultural and social life throughout
the existence of mankind. After all, a man finds an
explanation of the world around him in the myth and
awareness of its essence and meaning of existence in
it. And although a modern man is characterized by
having a rational knowledge of reality, in contrast
to a prehistoric man, for which the myth is «alive»,
explains its connection with nature, offers role mod-
els, and thus justifies the importance of life, mytho-
logical consciousness does not leave man throughout
his evolutionary development and so far.

Today, there is no single universal definition of
«myth» that encompasses all myths and their func-

tions from archaic to traditional societies. Let’s
consider some of them. Myth (from the Greek,
Mythos — legend, narrative) first, it is a story about
gods, spirits, heroes, about supernatural forces,
ancestors who participated in the creation of the
Earth and the Universe, in general, their natural and
human components; and, secondly, it is an ideologi-
cal product of ancient ideas about the world around
us, especially derived from the spiritual efforts of
prehistoric human groups to explain its genesis,
structure and future fate. In various encyclopedic
dictionaries the word «myth» is interpreted in dif-
ferent ways: «Myths are stories about divine beings,
generally arranged in a coherent system; they are
revered as true and sacred; they are endorsed by rul-
ers and priests; and closely linked to religion. Once
this link is broken, and the actors in the story are not
regarded as gods but as human heroes, giants or fair-
ies, it is no longer a myth but a folktale. Where the
central actor is divine but the story is trivial ... the
result is religious legend, not myth.» [28, p. 254].

M. Eliade, a theorist of mythology, considers the
following definition to be the most complete: «myth»
teaches sacred history, informs about events that
took place in the times of the «beginning». The myth
tells how reality, thanks to the exploits of extraordi-
nary beings, has achieved its embodiment and real-
ization, regardless of whether it is an all — encom-
passing reality, Cosmos, or only a part of it: the
island, flora, human behavior or state formation. It
is always a story about a certain «creation», we are
told how something happened, and in the myth, we
are being at the origins of this «something». The
myth speaks only of what happened, fully mani-
fested. Mythical characters are supernatural beings.
They are well known, as they operate in the legend-
ary times of the «beginning» . Myth reveals their cre-
ative activity and reveals the sacredness (or super-
natural possibilities) of their actions. In general,
the myth describes various, sometimes dramatic,
powerful manifestations of the sacred things in this
world. And these manifestations became the real
basis of the creation of the world and created it as it
is today [9, p. 33—34]. Mythology is an integral part
of human existence and consciousness at all times
and performs explanatory and guiding functions, as
well as the identification of the individual with soci-
ety, with Cosmos and the definition of landmarks of
human life. In each historical period of human devel-
opment, myths change in the content; the difference
isin the regulatory impact on human activity.

M. Eliade tries to explain the attitude of man to
the Cosmos of traditional society. As for a person in
atraditional society, the importance that he attaches
to nutrition is an integral part of his attitude to the
Cosmos as a whole. Through nutrition, a person
takes part in a higher reality: he absorbs something
valuable, containing strength, miraculous, being
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the creation of Supernatural Beings, and in some
cases even their substance — in any case, the result
of the sacrament (since any periodic regeneration of
any kind of animal or plant depends on Mysteries,
from a mythological ritual script revealed by Gods to
people in illo tempore) [17].

0. Losiev claimed that the myth is the highest in
its specificity, the most intense reality. This is not
fiction, but the brightest and most valid reality.
This is an absolutely necessary category of thought
and life, which is far from any coincidence and arbi-
trariness [4].

Myth in the culture of mankind acts as a form of
social memory, as a generalized reflection of reality,
a way of spiritual and practical development of the
world, and an explanation of the place and role of
man in it. Mythology is an integral part of human
existence and consciousness at all times and per-
forms explanatory and guiding functions, as well
as the identification of the individual in society
and the definition of the guidelines of human life.
In each historical period of human development,
myths change in the content; the difference is in
the regulatory impact on human activity. Interest
in the problem of the myth’s existence at each stage
of human development is explained by the fact that
the mind needs to define the dynamics of social and
other changes. If earlier with the help of myths they
tried to explain natural phenomena, then in the
future there is a need to explain also the processes
of social and political nature. Therefore, there is a
substitution for a rational explanation — a myth. By
prioritizing between the known past (where it was
good) and uncertainty about the future, a person in
search of a new will quickly choose the path of reviv-
ing what was already in the past, in the distant or
near (golden age).

Mythological worldview has its specifics, which
begins with a naive attempt to address issues that
are beyond the perception of practical development
of the world, to facilitate the existence and survival
of a man. R. Barth noted that the myth creates the
world without contradictions because it does not
necessarily have depth. He also shows it to us in
all its self-evident, not obscured expressiveness,
restraining any attempts to look beyond the directly
seen [12].

The relationship between man and the Cosmos
through the mythological component was explained
by Carl Gustav Jung and his followers, who devel-
oped a psychological-analytical theory of myth.
According to this theory, the mythological essence
of the «collective unconscious» — the deep foun-
dation of human history as a cosmic form of the
thinking spirit. It is «identical for all people and
thus forms the general basis of the spiritual life
of each» According to Jung, archetypes (external
deep semantic connections that form the basic prin-

ciples of human culture in general and individual
historical cultures) are structures of the collective
unconscious that are immutable or that change
slowly. What is meant by the archetype of the col-
lective unconscious is best clarified, according to
Jung, through its relationship with myth, mysteri-
ous doctrine, or fairy tale? «Antique spirit created
not science but mythology Their world of subjective
phantasies similar to that we find in the cluldmind
of to-day, or in the savage The dream shows a similar
type Infantile thinking and dreams a re-echo of the
prehistoric and the ancient The myths a mass-dream
of the people the dream the myth of the individual
Phantastic thinking conceins wishes Typical cases,
showing kinship with ancient myths Psychology of
man changes but slowly. Phantastic thinking tells
us of mythical or other material of undeveloped and
no longer recognized wish tendencies in the soul»
[26, p. 18].

The natural myth, that dominated the public
consciousness of archaic society focused on over-
coming the fundamental antinomies of human exist-
ence and harmonizing the individual, society, and
nature. Mythological «logic» did not allow a man to
stand out from the environment. And mythological
thinking was not separated from the emotional and
affective spheres of human essence. The result is a
metamorphic comparison of natural and cultural
(social) objects, the spiritualization of all things.
Mythological thinking is characterized by an uncer-
tain division of subject and object, object and sign,
thing and word, spatial and temporal relations. The
meaning of the myth for the archaic consciousness is
real in the full sense. Because it embodied the collec-
tive reliable experience of understanding reality for
many generations and served as a subject of faith,
but not criticism. Myths affirmed (in a certain social
environment) a system of values, supported and
sanctioned certain norms of behavior, and carried
out the growth of the connection between man and
the Cosmos.

The theoretical way of solving worldview prob-
lems distinguishes philosophy from other historical
forms of worldview such as mythology and religion.
All forms of worldview are united by a single mean-
ing — a circle of eternal problems (life, death, immor-
tality, faith, love, freedom, etc.). But the difference
between them is in the way they solve these prob-
lems. In the modern world, all forms of worldview
coexist, and they are present in the spiritual life of
society and the individual. These forms were formed
sequentially. Some forms of worldview in a certain
historical period played a dominant role, which gives
grounds to determine the historical types of world-
view. Mythology is the oldest type of worldview.
It is inherent in the man of pre-historic society.
Mythology was an expression of the self-conscious-
ness of the tribal community. The development of
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individual self-awareness during this period is quite
insignificant. The individual still does not fully sep-
arate himself from the ancestral whole and lives by
collective ideas. It is characterized by an emotional,
purely figurative perception of the world and syn-
cretism of real and illusory, objective and subjec-
tive, natural, and supernatural. The way of under-
standing that time can be called prelogical because it
is based not on the laws of logical thinking, but — on
the laws of imagination, fantasy. The man felt and
perceived natural life as the existence of a living
organism, moreover, spiritualized, inhabited by
demons, spirits, gods. Pre-historic man believes in
the objects of their imagination as the only possi-
ble true reality. Mythological gods are also natural.
Philosophy arises from the contradiction of myth-
ological and religious worldviews. The last two are
focused on practical ways of finding meaning in life,
by following rituals, but philosophy is a theoretical
form of worldview and, it aims at critical thinking
and research of man and the world.

Myth and philosophy of Early Greek Philoso-
phers. Early Greek philosophy is at the origins of
European philosophy. The principles of philoso-
phizing and the paradigm of thinking of this time,
initiated by this philosophy, underlie further phil-
osophical directions. Characteristic features of the
Greek philosophy of this period are: pronounced
cosmocentrism, increased attention to the problem
of explaining the phenomena of nature, the search
for the arche (is a Greek word with primary senses
«beginning», «origin» or «source of action») that
gave rise to all things, hylozoism (animation of inan-
imate nature).

In the context of this study, we should highlight
an important fact that the worldview of this period
is cosmological, and rational attempts to know the
Cosmos do not ignore the dominant myths, hero-
ism, and authority of the ancient Greek gods. The
mythology of ancient Greece contains stories about
gods and heroes, the creation of the Cosmos from
chaos, human life in one dimension with the gods.
The content of ancient myths is best considered in
connection with its basic structure. It highlights
descriptions of the following questions: where the
world came from; how it is arranged; who are the
gods, people, animals, and what power they are all
endowed; what is the relationship between the inhab-
itants of the universe; what can and must a man do
during their earthly life; what can happen to them
after death, and more. This is the key question of
any religion: the relationship between life and death
originated in mythology. «Ancient people believed
that the Cosmos is the limit of all truth and beauty,
the Cosmos is material, physical, sensual, animate
and eternally moving» [4, p. 12].

The very ancient philosophy arises in the first
half of the VI century. BC, in the city of Miletus,

which at that time was a major trade and craft center.
Therefore, the first ancient Greek philosophical
school is called the Milesian school. Thales, who was,
according to Aristotle, the «ancestor» of philoso-
phy, as well as Anaximander, Anaximenes, and their
students belonged to the school. In their still naive
philosophical ideas about the world, the representa-
tives of Milesian school relied on the older worldview
of Homer and Hesiod, purifying it from the mytho-
logical form and transforming it in accordance with
the beginnings of scientific thinking of that time.
Most of the first Greek philosophers saw in the form
of matter as one (the beginning of everything): «this
is what all being consists of, what it is born of, and
in what, as the last, it perishes; that, the essence of
which is preserved, and states change; they say that
it is the basis and the beginning of being and that
therefore nothing is born or destroyed, because such
nature is preserved forever» [8, p. 21].

The specific philosophical formulation of the
question is the desire to establish the basis that
could explain the whole nature of Cosmos. Thus,
Thales considered water to be such an arche, Anax-
imenes considered air, and Heraclitus considered
fire. The doctrine of the Miletus school about the
natural beginning of the world is contrasted with the
mythological idea of the creation of the world by the
gods. However, Thales, despite the arche of exist-
ence — water, said the world is animated and full of
gods. We know about Thales from Aristotle: ‘And
Thales, according to what is related of him, seems to
have regarded the soul as something endowed with
the power of motion, if indeed he said that the load-
stone has a soul because it moves iron. i. 5; 411 a 7.
Some say that soul is diffused throughout the whole
universe; and it may have been this which led Thales
to think that all things are full of gods’’ [19, p. 14].
He imagined the soul as a subtle substance, an active
force, a bearer of reason, and justice. The earth
floats on the water. The earth remains motionless
because it floats, like a tree or some other similar
thing. The ocean is the ancestor of all. All come from
water: firstly, the beginning of all animals is sperm,
and it is wet secondly, all plants feed on moisture
and bear fruit from moisture, and the plants that
are deprived of it dry up thirdly, the fire of the sun
and stars feeds on moist vapors, as well as Cosmos
itself. And God has no beginning and no end. God is
the mind of the Cosmos, and the last one is animate
and at the same time full of deities.

Confirmation of the cosmological approach in the
philosophizing of Thales and his understanding of
the essence of God and his relationship with body and
soul, we find in Plutarch: «Following him Anachar-
sis said that as Thales had set forth the excellent
hypothesis that soul exists in all the most dominant
and most important parts of the universe, there is
no proper ground for wonder that the most excellent
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things are brought to pass by the will of God. «For
the body», he continued, «is the soul’s instrument,
and the soul is God’s instrument; and just as the
body has many movements of its own, but the most,
and most excellent, from the soul, so the soul per-
forms some actions by its own instinct, but in others
it yields itself to God’s use for Him to direct it and
turn it in whatsoever course He may desire, since it
is the most adaptable of all instruments. For it is a
dreadful mistake to assume that, on the one hand,
fire is God’s instrument, and wind and water also,
and clouds and rain, by means of which He preserves
and fosters many a thing, and ruins and destroys
many another, but that, on the other hand, He never
as yet makes any use whatever of living creatures
to accomplish any one of His purposes. Nay, it is
far more likely that the living, being dependent on
God’s power, serve Him and are responsive to His
movements even more than bows are responsive
to the Scythians or lyres and flutes to the Greeks»
[27, p. 443-445]. For Thales, the Cosmos is unique
and filled with divine powers. The soul, as the active
force and bearer of the mind, is partaker of the
divine. Nature, both animate and inanimate, has a
moving principle (soul, yoyn).

Anaximander was a disciple and follower of
Thales. Anaximander insisted that everything is
alive and that all things consist of small (micro-
scopic) parts. Living organisms break down into
these small parts after death. And then, as a result of
new combinations, new ones are formed from them.
The Earth occupies a central place in Cosmos, it is
spherical, and the Moon shines with light borrowed
from the Sun. The Sun is like the Earth in size, and
it is pure fire. In the center of the universe, accord-
ing to Anaximander, a heavy element of the Earth
gathers, surrounded by water, air and fire. Under
the influence of fire, water evaporates, and the
Earth emerges from it, forming a land. Three empty
rings surround the Earth, filled with fire, separated
by opaque air. In the nearest ring, where the dose
of fire is the smallest, and it is the weakest, there
are many openings, and the Fire visible through
them are the stars. The diameter of the «star-ring»
is nine or ten times larger than the diameter of the
Earth’s cylinder. In the middle ring, the dose of fire
is bigger, and there is only one large hole, which is
the Moon. This hole is not constant, and that’s how
Anaximander explained the change of phases of the
Moon and lunar eclipses. The diameter of the ring
is 18-19 diameters of the Earth. The third ring
contains the strongest Fire and the hole that is the
Sun. Its hole is also unstable and closes from time to
time, resulting in solar eclipses. Anaximander, for
the first time among philosophers, introduces the
idea of the evolutionary origin of man. According to
Anaximander, life originated in the water before the
land appeared. Fish were the first creatures formed

from warm water. The man appeared inside the fish
as a child and came ashore as an adult. He believes
that man is born and develops into an adult in the
belly of a huge fish. Anaximander believes, that a
child could not survive on its own, so as adults they
go ashore and begin a new period of their existence.

Anaximander’s disciple Anaximenes considered
that the first principle of all things is the air, which
he considered the most faceless of the four elements.
Apeiron, according to Anaximenes, is a property of
the air. All the things on earth are the result of dif-
ferent air concentrations: the air, shrinking, turns
first into the water, then into the silt, then into the
soil, stone, etc. Anaximenes, like Thales, turns to the
understanding of the soul. The soul is an air phenom-
enon and is capable of creation and creativity. And
the air is the soul of the Cosmos. It is worth mention-
ing that the word «Cosmos» translated from Greek
is «order». Ancient Greek philosophers understood
this word as the whole universe, considering it as an
ordered system. For Anaximenes planets, and stars
are not the same thing: if planets are something like
the Earth, then stars are a consequence of the accu-
mulation of terrestrial vapors. From his philosophy,
it is clear that Thales was a great authority for him.
He, like the founder of the Milesian school, claimes
that the first principle of all things is a particu-
lar element, which is the air. He also says that our
soul binds us together with air, so breath and air go
through the whole Cosmos and seeks to understand
the essence of the deities — identifies them with the
forces of nature and celestial bodies.

The thinkers of the Milesian school (Thales,
Anaximenes, Anaximander) were similar in their
cosmological views. They consider the problem of
the origin of existence, deriving the world, not
from Chaos, but believe that its arche is a substance
(water, air, or Apeiron).

The basic philosophical principles of the Milesians
were developed by Heraclitus. He was the leader who
first introduced the term «logos» into philosophical
language, which meant the general law, being, and the
basis of the Cosmos. This is the law of the universe,
according to which everything is absolutely change-
able, nothing is repeated in the world, everything is
transient and one-time — «All is flux. Nothing stays
still». Heraclitus’ understanding of the logos as a law
of the universe, as a principle of order and measure,
leads him to discover that the originating principle
of all that exists is fire. Heraclitus claimed that the
world (the only one of all that exists) was not created
by any of the gods and none of the people. It was, is,
and will be an eternal fire that naturally ignites and
naturally extinguishes. «In particulars, his doctrines
are of this kind. That fire is an element, and that it
is by the changes of fire that all things exist; being
engendered sometimes by rarity, some times by den-
sity. But he explains nothing clearly. He also says,
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that everything is produced by contrariety, and that
everything flows on like a river; that the universe is
finite, and that there is one world, and that that is
produced from fire, and that the whole world is in its
turn again consumed by fire at certain periods, and
that all this happens according to fate. That of the
contraries, that which leads to production is called
war and contest, and that which leads to the confla-
gration is called harmony and peace; that change is
the road leading upward, and the road leading down-
ward; and that the whole world exists according to it»
[15, B.IX, VI]. In this context, the dialectic of Cosmos
development can be clearly traced through the unity
of the opposites of ignition and natural attenuation.
The views of another thinker, Anaxagoras, who was
a listener of Anaximenes, are interesting in the con-
text of this article. When he was asked why he was
born, the answer was: «For the contemplation of the
sun, and moon, and heaven.» [15, B. II, VI] «He was
a pupil of Anaximenes, and was the first philosopher
who attributed mind to matter, beginning his treatise
on the subject in the following manner (and the whole
treatise is written in a most beautiful and magnifi-
cent style): «All things were mixed up together; then
Mind came and arranged them all in distinct order.»
[15, B. II, I] The stars originally moved in a dome so
that the pole was visible above the very top of the
Earth and then deflected. The Milky Way is a reflec-
tion of stars not illuminated by the Sun; the comets
are a cluster of planets emitting flame and the shoot-
ing stars are like sparks thrown out by air. Winds
arise from the fact that the Sun thins the air; thun-
der is a clash of clouds; lightning is the friction of
clouds; an earthquake is the reverse penetration of air
into the bowels of the Earth. Living things are born
from moisture and heat, and then from each other,
males — from the right side [uterus], and females are
born from the left.

From these views, it is clear that his philosophical
interpretation of the structure of Cosmos was influ-
enced by the thoughts of the Miletus and the religious
and mythological worldview of this period. Greek gods
will be present in philosophical language for a long
time in philosophy (even after the Socratic period).
So Anaxagoras tries to explain the essence and causes
of things and their existence. For example, when one
man complained that he was dying in a foreign land,
the philosopher replied that the descent to Hades was
the same everywhere. As for his cosmological views,
we can give an example of Anaxagoras’ explanation
of a celestial stone fall(obviously of meteoritic origin):
«The whole sky is made of stones, and they are held
only by rapid rotation, and when the rotation weakens,
the sky will collapse.» When the philosopher died, the
congregation buried him with honor and wrote over
the grave: The man who is buried here has crossed the
boundaries of knowledge. Anaxagoras, who knew the
truth of the order of sky[15, B. II].

Pythagoras was the first to call the universe «Cos-
mos» because of the order inherent in it. According
to his teachings, the fundamental principles of the
universe can be expressed in the language of mathe-
matics. The Pythagoreans had a different approach
to understanding the arche. Pythagoras drew atten-
tion to the fact that qualities do not determine this
or that state. The world is one, and it is the result of
quantitative relations of all four world elements. It
is the number and numerical relationships that are
decisive for the qualitative diversity of our world.
World elements are in a state of harmony relative
to each other, which is always a definite numerical
ratio.

Pythagoras was the founder of the Pythago-
rean school. He saw the highest wisdom in number
and defined number as the basis of a perception of
Cosmos. According to sources, Pythagoras was the
first to use such concepts as «philosopher», «philos-
ophy». And cosmology contains clearly expressed
mythological features. Thus, the universe, accord-
ing to Pythagoras’ beliefs, is spherical and consists
of ten celestial spheres. At the center of the Cosmos
is an invisible «fire», which the Pythagoreans called
the «guardian of Zeus.» All spheres revolve around
it, including the Earth. Each sphere is defined by a
number and gives its own unique sound, as a result,
the Cosmos as a whole is a harmonious world chorus.

We can find one more example of syncretism of
mythological and philosocal in Pythagoras views.
«Another of his theories was, that the air around
the earth was immoveable, and pregnant with dis-
ease, and that everything in it was mortal; but that
the upper air was in perpetual motion, and pure and
salubrious; and that everything in that was immortal,
and on that account divine. And that the sun, and the
moon, and the stars, were all Gods; for in them the
warm principle predominates which is the cause of
life. And that the moon derives its light from the sun.
And that there is a relationship between men and the
Gods, because men partake of the divine principle;
on which account also, God exercises his providence
for our advantage. Also, that fate is the cause of the
arrangement of the world both generally and particu-
larly. Moreover, that a ray from the sun penetrated
both the cold ther and the dense other; and they call
the air (inp), the cold ther (yvypov abpa), and the sea
and moisture they call the dense other (woayvv abpar).
And this ray descends into the depths, and in this
way vivifies everything. And everything which par-
takes of the principle of heat lives, on which account
also plants are animated beings; but that all living
things have not necessarily souls. And that the soul
is a something torn off from the ther, both warm and
cold, from its partaking of the cold ther. And that
the soul is something different from life. Also, that
it is immortal, because that from which it has been
detached is immortal [15, B. VIII, XIX].
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The Pythagoreans believed that the soul not only
connected man with nature, but the highest rational
principle is also inherent in it. The soul is the object
of study in Pythagoras. We also see that in his phil-
osophical reflections, he turns to Greek mythology.
Thus, the human soul is divided into three parts:
mind (nous), reason (phren), and passion (thymos).
There are intelligence and passion in other living
beings, but the only man has a reason. The power
of the soul extends from the heart to the brain: that
part of it, which is in the heart, is passion, and which
is in the brain — reason and mind; the jets from them
are our feelings. Reasonable is immortal, and the
rest is mortal. The soul feeds on blood. The braces
of the soul are veins and arteries; and when the soul
is strong and rests in itself, then words and deeds
become its bonds. Thrown to the ground, the soul
wanders in the air, like a body. Guardian of souls
Hermes, that is why he is called the Leader and Gate-
keeper, because he brings souls from bodies from the
earth and the sea. He raises the pure souls upward,
and the unclean ones are thrown by the Erinyes into
indestructible fetters, and they have no access either
to the pure ones or to each other. The whole air is
full of souls, they are called demons and heroes, and
dreams and signs of illnesses or health are sent to
people from them, and not only to people but also to
sheep and other cattle; our cleansing, propitiation,
fortune-telling, broadcasting and all the like are also
addressed to them. The Pythagoreans thought that
the soul is not the same as life: it is immortal because
that from which it was torn away is immortal.

If we compare the cosmological views of Mile-
sians, Anaxagoras, Heraclitus, and the Pythago-
reans, we will say that they all sought the arche of
Cosmos, but Pythagoras went beyond providing
materiality for the arche. He was the only one who
saw the truth in the number. However, they all ani-
mated the world, and the world was filled with divine
power. In Thales — the whole Cosmos is animated;
in Anaximenes — the soul is a property of air; Her-
aclitus advocated the materiality of the human and
world soul; in Anaxagoras, the soul is the mind, the
Pythagoreans considered it immortal. We can say
that in this case there is a syncretism of metaphys-
ical cosmology and religion. However, mythopoetics
was used to explain their beliefs. The pagan percep-
tion of the world by the Greeks played an important
role here.

However, there was an ancient philosopher, Xen-
ophanes — one of the first representatives of free-
thinking, who criticized the concepts of «religion»
and «god». According to Diogenes Laertius’ words
[15], he was a contemporary of Anaximander and
Pythagoras. Xenophanes was quite critical, even
satirical, about the revered gods in Greece and
denied the views of ancient cosmocentrism — being
in the same Cosmos of gods and people. Mortals

suppose that the gods are born and have clothes and
voices and shapes like their own. But if oxen, horses
and lions had hands or could paint with their hands
and fashion works as men do, horses would paint
horse-like images of gods and oxen oxen-like ones,
and each would fashion bodies like their own. The
Ethiopians consider the gods flat-nosed and black;
the Thracians blue-eyed and red-haired. There is one
god, among gods and men the greatest, not at all like
mortals in body or mind» [25]. But he did not deny
the existence of God. If there are many gods, then it
follows that they will surpass each other in one thing
and yield in another. Therefore, they will not be gods
because the deity by its nature does not tolerate dom-
ination over itself. If they are equal, then they will
not have the nature of God because God must have
superiority over everyone, and an equal is not better
or worse than an equal. Therefore, as long as there is
a God, and as soon as he is, then there must be only
one. Besides, if there were many of them, he would
not have the power [to do] whatever he wanted.
Therefore, he is only one [15, B. IX].

He believes that God has the highest superior-
ity, not in the sense that this is the nature of God
in relation to something else, but [in that it is] in
relation to his own state since he could have superi-
ority in relation to another not because of their own
merits and strength, but because of someone else’s
weakness. However, no one will agree to recognize
God as «most excellent» in this sense: [he can be
recognized as the most excellent only] in the sense
that he is in the best of all possible states, and that
there is nothing that he lacks for a state of goodness
and beauty: from the possession of all this, perhaps,
the highest superiority follows [10]. Xenophanes
speaks of God as the basis of the existence of the
Cosmos, as the arche of everything. He proposed
the metaphysical concept of explaining God, and it
is relevant today in the theological interpretation
of existence.

Conclusions. The article contains the views of
ancient Greek philosophers: Thales of Miletus,
Anaximenes of Miletus, Anaximander, Heraclitus
of Ephesus, Anaxagoras, Xenophanes of Colophon,
Pythagoras of Samos. Although the history of phi-
losophy has many more thinkers of the time, we
tried to limit the period to about the 5th century
BC for the explicitness of the result of the study to
identify signs of mythology syncretism and met-
aphysical cosmology in their teachings. The Mile-
sian school of Philosophy uses the mythopoetics of
ancient Greece to explain the beginning of the Cos-
mos. It does not deny the existence of the number of
gods but seeks the arche (water, air, Apeiron). Thus,
before Xenophanes, who first denied polytheism and
tried to show a single god, the myth acts both as part
of the dominant worldview and as a tool for a simpli-
fied explanation of the Greeks’ philosophical ideas.



16

Axmyanvui npodaemu pirocopii ma coyionozii

Xenophanes brought God to the level of the one and
transcendent. Later such ideas will take the form
of a paradigm, and from time to time will be mani-
fested in philosophical thought to explain the singu-
lar, general, and relationship between man and the
world. Thus, from the modern point of view, we can
say that ancient Greek philosophy used mythologi-
cal foundations for inferences, and for that time this
mythological reality coincided with the ontological
one. And these cosmological ideas about the world
and man laid the foundation for further philosoph-
ical worldviews.
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Summary

Bova V. V., Levchenko L. Yu. Syncretism of myth
and ratio (following the example of early Greek
philosophy). — Article.

The article is an attempt at a philosophical reflection
on the problems of the universe in ancient Greece. An
analysis of the teachings of the Milesian school (Thales,
Anaximenes, Anaximander), Heraclitus, Anaxagoras,
Xenophanes, Pythagoras show the relationship between
the cosmological and mythological worldview. These
philosophers tried to find answers to cosmological
questions: the origin of the universe, its arche, what is
the need for its existence, the cause, and purpose, what
is its structure. In the language of Thales, Anaximenes,
Anaximander, and Heraclitus, mythopoetic is clearly
traced to explain the arche of the existence and structure
of the Cosmos. Xenophanes is considered the first to
sarcastically approach the belief in Greek gods and
mythical stories about them, and the root cause of it is the
onlygod. The worldviews of the ancient Greek philosophers
about nature, God, and man can be interpreted as being
on the verge of contradictions between mythology and
philosophy. Philosophy is comprehended as a synthesis
of metaphysical and religious cosmology. Cosmology
operates with such universal categories as Cosmos, time,
and phenomena. Unlike modern cosmological scientific
reflections on the universe, the ancient Greeks sought to
solve the problems of creation and the laws of the world
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through the syncretism of philosophy and mythology.
The philosophers of ancient Greece simultaneously used
a combination of the dialectical method of philosophizing
with myth to find answers to the basic questions posed by
cosmological science. And this means: what is the origin
of the universe, what is its root cause, what is the need for
its existence, cause or purpose, what are its components.

The article aims to show the syncretism of two
antagonistic ways of thinking: mythological and rational,
at the stage of the origin of philosophy in ancient Greece.
Examples of the early Greek philosophers’ views show
the formation of ideas about the world (space) and a man
on the verge of contradictions between the mythological
and religious worldview. The first part of the study
considers the myth as a way to comprehend reality, the
second — the presence of the mythological in the early
Western philosophical cosmocentric paradigm. To show
how to combine the dialectical method of philosophizing
with myth to find answers to basic worldview questions,
we turned to the views of the Miletus, Pythagoreans
and Heraclitus, Xenophanes. In the language of Thales,
Anaximenes, Anaximander, and Heraclitus mythopoetic
is traced to explain the arche of the existence and
structure of the Cosmos.

Key words: myth, rational thinking, worldview, Early
Greek philosophy, Cosmos, universe, arche.

Amnoranis

Bosa B. B., JIeéuenko JI. 0. Cuaxperusm migy ta pa-
1io (Ha MpUKIaai paHHbOTpPebKoi (himocoddii). — CrarTra.

Cratrtas € cmpoboio (imocodebkoi peduiekcii  mpo-
osmem ceitobymoeu y CrapomaBmiii I'perii. Ha mpukiani
BUEHb MPEACTaBHUKIB MimeTchKoi mmkoau (Paneca, AHax-
cimena, Amakcumanapa), ['epariita, Anakcaropa, Kce-
Hoana, Iliaropa mokasaHo B3a€MO3B’S30K KOCMOJIOTIU-
HOTO Ta Mi()OJIOTIYHOTO CBITOIVIAMIB Yy IIPOIEC IIOIIYKY

BifmoBiZell Ha CBITOMIAZHI MUTaHHA: IOXOIKeHHsS Bcec-
BiTy, OT0 HEPIIONPUYNHYU, ¥ YOMY IPOSBISIETHCA HEOOXi-
HiCTh HOT0 iCHYBaHHS, IPUUMHU Ta I, HOTO CTPYKTYPH.
¥ moBi @aneca, Anakcimena, Anakcumanapa ta ['eparJita
YiTKO IIPOCTEKYEThCA Mi(DOIIOETHKA MJIS IOSICHEHHSA IIep-
IIOIPUYKH OYTTA Ta CTPYKTYpu KocMocy, a Kcenodan OyB
MePIINM, XTO CAPKACTAYHO IiAXOAWB A0 BipHM Y I'PEIbKUX
6oris i mi(iumi omoBizi IPo HUX, a TAKOK IEPIINM, XTO BBa-
’KaB MepIIONPUUNHOI0 €quHOT0 6ora. CBITOMIANHI YSIBIEHHS
IaBHBOTPEIbKUX (isocodis mpo mpupoxay, Bora Ta JroguHy
MOKHA TPAKTyBaTH K TaKi, 10 Iepe0yBaloTh Ha MeKi cyIe-
peuHocTeit Mixk Migosoriero Ta dinocodiero, a ixHI0 (imoco-
(iro — gx cuHTe3 MeTadisWMUHOI Ta PeJiriiiHoi KocMOoJIorii.
Kocmoutoris omepye TakuMu yHiBepcalbHUMK KaTeropiaMu,
ax Kocmoc, yac i ssumia. Ha Bimminy Bif cygacHUX KOCMOJIO-
riYHMX HayKOBUX PO3AyMiB mpo BcecBit, crapogaBHi rpeku
TIParHyJIX BUPIIIATHY IPO0IeMHU TBOPiHHSA Ta 3aKOHH CBITY 3a
JIOIIOMOT'0X0 CHHKpeTusMy (iocodii ta migosorii.

CraTTs Mae Ha MeTi MOKa3aTy CUHKPETU3M JBOX aHTA-
TOHICTMYHHUX crmocobiB MucIeHHS — Miosoriusoro Ta
palioHAJIBHOTO — Ha eTalmi sapoi:keHHs (izocodii y Cra-
pomaBHiit I'perii. IIpukaagy mOradAiB paHHIX I'PEIBKUX
(inocodis cBiguaTh mpo GOpPMyBaHHS YSIBJIEHb IPO CBiT
(kocMoc) i moIMHY HA MeXKi cymepeuHocTel MiK Midosro-
riuauM i pesnirifinum citorasmom. Ilepira yacTuHa [OCTi-
IUKeHHSA POosTidfae Mi() gK cmocib ocATHEeHHS JiliCHOCTI,
Ipyra — HasgBHiCTb Mi()oJIOTIUHOTO Y PaHHBO3aXiAHiH (hiro-
codcbKilt KocMorenTpuyHiHM mapagurmi. 11lo6 moxasaru,
dK IOEJHATH JiaJeKTUUHUE MeTon ¢imocodcTByBaHHS
3 Mmidom, 1100 3HAUTH BiAIOBiZi HA OCHOBHI CBiTOTMISmHI
NUTaHHS, MU 3BepHY.IuCA 10 noraanis Minera, ITidharopa,
T'epakiita, Kcenodpana. ¥V mopi Pajeca, Anaxcumena,
Anakcumangpa ta [epakiiTa mpocTeXyeTbes Migormoe-
THKA [JI4 MOSCHEHH apXe icHyBauHd Ta 0yzosu Kocmocy.

Katouosi cnosa: mid, pamioHasbHe MHUCIEHHS, CBIiTO-
IJIs[, paHHBOTpelbKa (pizocodisa, Kocmoc, Beecsirt, Apxe.



